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IN THE HISTORY of a religious organization there can be defining
moments, particular times and circumstances that allow for seeing beyond
external appearance and recognizing the true character and essential spirit
of the organization. The organization s own self-image, its dominant cast of
mind and outlook, its motivating force and its pattern of response to
disagreement or challenge, can then be seen more clearly. The factors that
come to light may have actually been there all along, at the inner core of the
organization, but were beneath the surface, even at odds with external
appearances and professed principles. The defining moment may produce
aportraitthatis disturbingly different from the image the organization holds
in the minds of its membership, and that defining period may even escape
their notice if those at the organization s center can effectively suppress
awareness of it.

Most readers of the book that follows will have at least some famil-
iarity with the religion of Jehovah s Witnesses. Consider, then, the fol-
lowing statements and ask yourself as to the possible source of these
expressions, and also as to their validity:

The natural man can see that a visibly organized body, with a definite
purpose, is a thing of more or less power; therefore they esteem the
various organizations, from which we have come out, in obedience to
the Master s call. But the natural man cannot understand how a com-
pany of people, with no organization which they can see, is ever going
to accomplish anything. As they look upon us, they regard us simply as
a few scattered skirmishers a peculiar people  with very peculiar
ideas and hopes, but not worthy of special notice.

Under our Captain, all the truly sanctified, however few or far
separated in person, are closely united by the Spirit of Christ, in faith,
hope and love; and, in following the Master s command, are moving in
solid battalions for the accomplishment of his purposes. But, bear in
mind, God is not dependent upon numbers (See Judges 7, as an
illustration).

... We always refuse to be called by any other name than that of our
Head Christians continually claiming that there can be no division
among those continually led by his Spirit and example as made known
through his Word.

Beware of organization. Itiswholly unnecessary. The Bible rules
will be the only rules you will need. Do not seek to bind others
consciences, and do not permit others to bind yours. Believe and obey so
far as you can understand God s Word today, and so continue growing in
grace and knowledge and love day by day.



. . . by whatsoever names men may call us, it matters not to us; we
acknowledge none other name than the only name given under heaven and
among men  Jesus Christ. We call ourselves simply CHRISTIANS and we
raise no fence to separate from us any who believe in the foundation stone
of our building mentioned by Paul: That Christ died for our sins according
to the Scriptures ; and those for whom this is not broad enough have no right
to the name Christian.

If asked to assess these statements and characterize the principles
they advance, among Jehovah s Witnesses today most would certainly
classify them as of an apostate source. The actual source is, however,
the Watch Tower magazine of an earlier time. The rejection and dis-
carding of the principles espoused in those published statements were
factors in a major transformation within a body of people initially joined
together in free affiliation, having no visible organizational structure,
and their transposition into a highly centralized organization with a
distinctive name and the claim to the exclusive right to be viewed as
genuinely Christian.

That transformation took place many decades ago. Yet the pattern
it established remains in effect to this day and exercises a controlling
force.

Similarly with the events and circumstances set forth in Crisis of
Conscience; they point to a defining moment in more recent times, one
that for many may be as unfamiliar as the previous quotations from the
Watch Tower magazine. The evidence presented in this fourth edition
demonstrates the continuing impact of that period s developments
through the succeeding years and into this 21st century. Rather than
diminish their relevance, the years that have passed have instead served
to enhance the significance of that period and its events, to validate the
picture that unfolds, and provide living examples of the accompanying
effect on people s lives. It is against the background of that defining
period that one can discern a reality that is as meaningful and crucial
today as it was at the time of the original writing of the book.

See the Watch Tower magazines of March 1883, February 1884, and September 15,
1885. For photocopies of the actual material see the book In Search of Christian
Freedom, pages 72-76 (Commentary Press, Atlanta, 1999).



—The Watchtower magazine,
January 15, 1974,

Life is uncertain and when a man dies
what he knows dies along with him—
unless he passes it on while still in life.
What this book contains is written out
of a sense of obligation to people whom
| sincerely love. In all good conscience
| can say that its aim is to help and not
to hurt. If some of what is presented is
painful to read, it was also painful to write.
It is hoped that the reader will recognize
that the search for truth need never be
destructive of faith, that every effort to
know and uphold truth will, instead,
strengthen the basis for true faith. What
those reading this information will do
with it is, of course, their own decision. At
least it will have been said, and a moral
responsibility will have been met.
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PRICE OF CONSCIENCE

HETHER we like it or not, moral challenge affects each of us.

It is one of lifeOs bittersweet ingredients from which there
is no successful escape. It has the power to enrich us or impoverish us,
to determine the true quality of our relationships witlse who know
us. It all depends on our response to that challenge. The choice is
oursNit is seldom an easy one.

We have theption, of course, of surrounding our conscience with
a sort of cocoon of complacency, passively Ogoing along,O shielding
our inner feelings from whatever might disturb them. When issues
arise, rather than take a stand we can in effect say, o10Il just sit this
one out; others may be affectedNeven hurtNbut | am not.O Some
spend their whole life in a morally OsittingO posture. But, when all is
said and done, and when life finally draws near its close, it would
seem thathe one who can say, OAt least | stood for something,O must
feel greater satisfaction than the one who rarely stood for anything.

Sometimes we may wondergéople of deep convictiomave
become a vanishing race, something we read about in the past but see
little of in the present. Most of us find it fairly easy to act in good
conscience so long as the things at stake are nmihermore that
is involved, the higher the cost, the harder it becomes to resolve
questions of conscience, to make a moral judgment and accept its
consequences. When the cost is very great we find ourselves at a
moral crossroads situatiofacing a genuine crisis in our lives.

This book is about that kind of crisis, thvay people are facing
up to it and the effect on their lives.

Admittedly, the story of the persons involved may have little
of the high drama found in the heresy trial of a John Wycliffe, the
intrigue of the international hunt for an elusive William Tyndale, or
the horror of the burning at the stake of a Michael Servetus. But their
struggle and suffering are, in their own way, no less intense. Few of
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2 CRISIS OF CONSCIENCE

them could say it as eloquently as Luther, yet they take very much
the same stand he took when he said to the seventy men judging him:

Unless | am convinced by the testimonies of the Scriptures or
by evident reason (for | believe neither pope nor councils alone,
since it is manifest they have often erred and contradicted them-
selves), | am bound by the Scriptures | have quoted, and my
conscience is held captive by the word of God; and as it is neither
safe nor right to act against conscience, | cannot and will not
retract anything. Here | stand; | cannot otherwise; God help me.
Amen!

Long before any of these men, the apostles Peter and John of
nineteen centuries ago confronted essentially the same issue when
they stood before a judicial council of the most respected members
of their lifelong religion and frankly told them:

Whether it is right in the sight of God to listen to you rather
than to God, you must judge; for we cannot but speak of what we
have seen and heatd.

The people | write of are from among those | know most intimately,
persons who have been members of the religious group known as
JehovahOs Witnesses. | am sure, and there is evidence to show, that
their experience is by no means unidgbat there is a similar stirring
of conscience among people of various faiths. They face the same
issue that Peter and John and men and women of later centuries
confrontedthe struggle to hold true to personal conscience in the
face of pressuré&om religious authority.

For many it is an emotional tug-of-war. On the one hand, they
feel impelled to reject the interposing of human authority between
themselves and their Creator; to reject religious dogmatism,
legalismand authoritarianism, to hold true to the teaching that
Christ Jesus, not any human religious body, is Othe head of every
man.®O0n the other hand, they face the risk of losing lifelong friends,
seeing family relationships traumatically affected, sacrificing
a religiousheritage that may reach back for generations. At that
kind of crossroads, decisions do not come easy. )

What is here described, then, is not merely a Otempest in a teapot,O
a major quarrel in a minor religion. | believe there is much of vital

1 These were LutherOs concluding words in making his defense at the Diet of Worms,
Germany, in April of 1521.

2 Acts 4:19, 20RSV

3 1 Corinthians 11:3.
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benefit that any person can gain from considering this account. For

if the numbers presently involved are comparatively small, the issues are
not. They are far-reaching questions that have brought men and women
into similar crises of conscience again and again throughout history.

At stake is the freedom to pursue spiritual truth untrammeled by
arbitrary restrictions and the right to enjoy a personal relationship with
God and his Son free from the subtle interposition of a priestly
nature on the part of some human agency. While much of what is
written may on the surface appear to be distinctive of the organization
of JehovahOs Witnesses, in reality the underlying, fundamental issues
affect the life of persons of any faith that takes the name Christian.

The price of firmly believing that it is Oneither safe nor right
to act against conscienceO has not been small for the men and women
| know. Some find themselves suddenly severed from family
relationships as a result of official religious actionNcut off from
parents, sons and daughters, brothers and sisters, even from grand-
parents ograndchildren. They can no longer enjoy free association
with longtime friends for whom they feel deep affection; such
associationvould place those friends in jeopardytied same official
action. They witness the blackening of their own good nameNone
that it has taken them a lifetime to earnNand all that such name has
stood for in the minds and hearts of those who knew them. They are
thereby deprived oWvhatever good and rightful influence they
might exercise on behalf tiie very people they have known best
in their community, in their country, in all the world. Material losses,
even physical mistreatment and abuse, can be easier to face than this.

What could move a person to risk such a loss? How many persons
today would? There are, of course (as there have always been), people
who would risk any or all of these things because of stubborn pride,
or to satisfy the desire for material gain, for power, prestige, promi-
nence, orsimply for fleshly pleasure. But when the evidence
reveals nothingndicating such aims, when in fact it shows that the
men and women involved recognized that just the opposite of those
goals was what they could expectNwhat then?

What has happened among JehovahOs Witnesses provides an
unusual and thought-provoking study in human nature. Besides
those who were willing to face excommunication for the sake of
conscience, what dhe larger number, those who felt obliged to
share in or suppoguch excommunications, to allow the family
circle to be broken, to terminate long-standing friendships? There
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is no question about thencerity of many of these persons, or
that they felt and still feel distresfsom carrying out what they
deemed a necessary religious duty. What convictions and reasonings
motivated them?

Notably, as regards the cases here dealt with, many if not most of _
those involved are persons who have been associated with JehovahOs
Witnesses for twenty, thirty, forty or more years. Rather than a Ofringe
elementO they have more frequently been among the more active,
productivemembers of the organization.

They include persons who were prominent members of the
Witnesses(ternational headquarters staff at Brooklyn, New York;
men who were traveling superintendents and elders; women who
spent long years in missionary and evangelistick. When they
first became Wnesses, they had often cut off all previous friend-
ships with persons afther faiths, since such OoutsideO associations
are discouraged among JehovahOs Witnesses. For the rest of their
life their only friends have been among those of their religious
community. Some habluilt their whole life plans around the goals
set before them by the organizationttieg these control the
amount of educatiothey sought, the type of work they did, their
decisions as to maage, and whether they had children or re-
mained childless. Their Oinve®ntO was a large one, involving
some of lifeOs most precious asgets. now they have seen all this
disappear, wiped out in a matter of a few hours.

This is, | believe, one of the strange features of our time, that
some of the most stringent measures to restrain expressions of
personal conscience have come fra@tigious groups once noted
for the defense of freedom of conscience.

The examples of three menNeach a religious instructor of note
in his particular religion, with each situation coming to a culmi-
nation in the same yearNillustrate this:

One, for more than a decade, wrote books and regularly gave lectures
presenting views that struck at the very heart of the authority structure
of his religion.

Another gave a talk before an audience of more than a thousand
persons in which he took issue with his religious organizationOs
teachings about a key date and its significance in fulfillment of
Bible prophecy.

The third made no such public pronouncements. His only
expressions of difference of viewpoint were confined to personal
conversations with close friends.
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Yet the strictness of the official action taken toward each of
thesemen by their respective religious organizations was in inverse
proportion to the seriousness of their actions. And the source of the
greatest severity was the opposite of what one might expect.

The first person described is Roman Catholic priest Hans KYng,
professor at TYbingen University in West Germany. After ten years,
his outspoken criticism nicluding his rejection of the doctrinal
infallibility of the Pope and councils of bishops, was finally dealt
with by the Vatican itself and, as of 1980, the Vatican removed his
official status as a Catholic theologian. Yet he remains a priest and a
leading figure in the universityOs ecumenical research institute. Even
studentdor the priesthood attending his lectures are not subject
to church discipliné.

The second is Australian-born Seventh Day Adventist professor
Desmond Ford. His speech to a laymanOs group of a thousand
persons at &alifornia college, in which he took issue with the
Adventist teaching about the date 1844, led to a church hearing. Ford
was granted six months leave of absence to prepare his defense and,
in 1980, was then met with by a hundred church representatives who
spent some fifty hours hearing his testimony. Church officials then
decided to remove him from his teaching post and strip him of his
ministerial status. But he was not disfellowshiped (excommunicated)
though he has published his views and continues to speak about them
in Adventist circles.

The third man is Edward Dunlap, who was for many years the
Registrar of the sole missionary school of JehovahOs Witnesses, the
Watchtower Bible School of Gilead, also a major contributor to the
organizationOs Bible dictionaid to Bible Understandingnow
titled Insight on the Scripturgsand the writer of its only Bible
commentary Commentary on the Letter 3me$. He expressed
his difference oWiewpoint on certain teachings only in private con-
versation with friends of long standing. In the spring of 1980, a committee
of five men, none of them members of the organizationOs Governing
Body, met with him in secret session for a few hours, interrogating
him on his views. After over forty years of association, Dunlap was
dismissed fronhis work and his home #ie international headquar-
tersand disfellowshiped from the organization.

4 They simply receive no academic credit for such attendance.

5 In conversation with Desmond Ford at Chattanooga, Tennessee, in 1982, he
mentioned that by then more than 120 ministers of the Seventh Day Adventist
church had either resigned or been OdefrockedO by the church because they could
not support certain teachings or recent actions of the organization.



6 CRISIS OF CONSCIENCE

Thus, the religious organization that, for many, has long been
a symbol of extreme authoritarianism showed the greatest degree
of tolerance toward its dissident instructor; the organization that
has taken particular pride in its fight for freedom of conscience
showed the least.

Herein lies a paradox. Despite their intense activity in door-to-
door witnessing, most people actually know little about JehovahOs
Witnesses aside from their position on certain issues of conscience.
They have heard of their uncompromising stand in refusing to
accept blood transfusions, their refusal to salute any flag or similar
emblem, their firm objection to performance of military sernibejr
opposition to participation in any political activity or function.
Those familiar with legal cases know that they have taken some
fifty cases tahe Supreme Court of the United States in defense of
their freedom ofconscience, including their right to carry their
message to people of other beliefs even in the face of considerable
opposition and objections. In lands where constitutional liberties
protect them, they are free to exercise such rights without hindrance.
In other countries they have experienced severe persecution, arrests,
jailing, mobbings, beatings, and official bans prohibiting their
literatureand preaching.

How, then, is it thecase that today any person among their
membersvho voices a personal difference of viewpoint as to the
teachings of the organization is almost certain to face judicial
proceedinggnd, unless willing to retract, is liable for disfellow-
shipment™How do those carrying out those proceedings rationalize
the apparent contradiction in position? Paralleling this is the
question of whether endurance of severe persecution and physical
mistreatment at the hand of opposersiistself,necessarily evidence
of belief in the vital importance of staying true to conscience, or
whether it can simply be the result of concern to adhere to an
organizationOs teachings and standards, violation of which is
known to bring severe disciplinary action.

Some may say that the issue is really not as simple as it is here
presented, that there are other crucial matters involved. What of the
need for religious unity and order? What of the need for protection
against those who spread false, divisive and pernicious teachings?
What of theneed for proper respect for authority?

To ignore those factors would admittedly show an extreme, blindly
unbalanced, attitude. Who can challenge the fact that freedom, misused,
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can lead to irresponsibility, disorder, and can end in confusion, even

anarchy? Patience and tolerance likewise can become nothing more
than an excuse for indecision, nonaction, a lowering of all standards.

Even love can become mere sentimentality, misguided emotion that

neglects to do what is really needed, with cruel consequences. All this

is true and is what those focus on who would impose restraints on

personal conscience through religious authority.

What, however, is the effect when spiritual OguidanceO becomes
mental domination, even spiritual tyranny? What happens when the
desirable qualities of unity and order are substituted for by demands
for institutionalized conformity and by legalistic regimentation? What
results when proper respect for authority is converted into servility,
unquestioning submission, an abandonment of personal responsibility
before God to make decisions based on individual conscience?

Those questions must be considered if the issue is not to be
distortedand misrepresented. What follows in this book illustrates
in a very graphic way the effect these things have on human relation-
ships, the unusual positions and actions persons will take who see
only one side of the issue, the extremes to which they will go to
upholdthat side. The organizational character and spirit manifest in
the 1980s, continued essentially unchanged in the1990s, and remains
the same in this year 2004.

Perhaps the greatest value in seeing this is, | feel, that it can
help us discern more clearly what the fundamental issues were in
the days of Jesus Christ and his apostles, and understand why and
how a tragic deviation from their teachings and example came, so
subtly, with such relative ease, in so brief a span of time. Those
who are of other religious affiliations and who may be quick to
judge JehovahOs Witnessesuld do well to ask first about
themselves and abotheir own religious affiliation in the light
of the issues involvedhe basic attitudes that underlie the posi-
tions described and the actions taken.

To search out the answers to the questions raised requires going
beyond the individuals affected into the inner structure of a
distinctivereligious organization, into its system of teaching and
control, discovering how the men who direct it arrive at their
decisions and policies, and to some extent investigating its
past history and origins. Hefully the lessons learned can aid in
uncovering the root causes of religious turmoil and point to what
Is needed if persons trying to be genuine followers of GodOs Son
are to enjoy peace and brotherly unity.



TRADITION AND LEGALISM

Thus you nullify the word of God for the sake
of your tradition. . . . their teachings are but
rules made by maNMatthew 15:6, 9,New
International VVersion.

M ost of JehovahOs Witnesses envision Governing Body sessions
as meetings of men who spend a great amount of their time in
intense study of GodOs Word. They think of them as meeting together
to consider humbly how they can better help their brothers understand
the Scriptures, to discuss constructive and positive ways to build them
up in faith and love, the qualities that motivate genuine Christian
works, doing all this in sessions where Scripture is always appealed
to as the only valid and final and supreme authority. Since all
Governing Body sessions are completely private, only its members
are witnesses of what actually occurs in those sessions.

As has been noted, the Governing Body members, better than
anyoneknew that th&Vatchtoweiarticlesdescribing the relationship
between the corporation and the Governing Bagygented a picture
that did not accord with reality. So, too, members ofGbgerning
Body know, better than anyone else, that the pictieseribed in
the preceding paragraph differs measurably from reality.

| spent nine years on the Governing Body. Going over the records
of meeting after meeting after meeting, thest prominent, constant
and time-occupying feature found is the discussiossafes ulti-
mately coming down to this question: Ols it a disfellowshiping mat-
ter?0

| would liken the Governing Body (and in my mind | often did)
to a group of men backed up against a wall with numerous persons
tossing balls at them for them to catch and throw back. The balls came
so frequently and in such number that there was little time for any-
thing else. Indeed, it seemed that every disfellowshiping ruling made

111



112 CRISIS OF CONSCIENCE

and sent out only brought additional questions thrown at us from
new angles, leaving little time for thought, study, discussion and ac-
tion of a truly positive, constructive nature .

Over the years | sat through many, many sessions where issues
that could seriously affect the lives of people were discussed, yet
where the Bible did not come into the hands or even on the lips
of practically any of those participating. There were reasons, a
combination of reasons, for this.

Many Governing Body members admitted that they found them-
selves so occupied with various matters that there was little time for
Bible study. It is no exaggeration to say that the average member
spent no more time, and sometimes less, in such study than many
Witnesses aong the so-called Orank and file.O Some of those on the
Publishing Committee (which included the officers and directors of
the Pennsylvania corporation) were notable in this regard, for a
tremendousimount of paper work came their way and they evidently
felt that they could not or should not delegate this to anyone else to
review and present conclusions or recommendations.

On the few occasions when some purely Scriptural discussion
was programmed it was generally to discuss an article or articles
for theWatchtowethat an individual had prepared and to which there
was some objection. In these cases it regularly occurred that, even
though notified a week or two in advance of the matter, Milton
Henschel, Grant Suiter or another member of this Committee felt
obliged to say, Ol only had time to look this over briefly, IOve been
so busy.O

There was no reason to doubt that they were truly busy. The
question that came to mind was, How then can they vote in good
conscience oapproval of the material when they have not been able
to meditate on it, search the Scriptures to test it out? Once published
it was to be viewed as OtruthO by millions of people. What paper work
could equal this in importance?

But these brothers were by no means alone, for the discussions
themselves clearly demonstrated that by far the majority of the Body
had done little else than read the material written. The subject was
often one that had originated and developed in the mind of the writer
without consultation with the Body, even though it represented some
OnewO understanding of Scripture, and often the writer had then
worked up all his arguments and put the material in final form
without having talked things over, tested his thinking, with even one
other person. (Even during Nathan KnorrOs lifetime this was the
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normal procedure followed by the SocietyOs principal writer, Fred
Franz. Only when put in completed form did anyone elseNand usually
only the presidentNhave opportunity to consider and discuss the
ideas or interpretations developed.) The argumentation was frequently
complex, involved, of a kind that no superficial reading could ever
allow for sufficient analysis to test its validity and determine if it
was Scripturally solid or just a case of Oacrobatical logic,O a skillful
juggling of texts that made them say something other than what they
really said. Those who had only read the material usually voted in
favor; those who had done extra study and research were those most
likely to raise serious questions.

Thus, after one discussion of an article by Fred Franz which pre-
sented the view that the Ofestival of the harvest ingatheringO (cel-
ebrated, according to the Bible, at tleseof the harvest season)
pictured a circumstance the history of the Witnesses at #tart of
their spiritual harvesting, sufficient members voted in favor for it to be
acceptedLyman Swingle, who had not voted in favor and who was
currently serving as Coordinator of the Writing Committee, then said:
OAll right, if thatOs what you want to do 10ll send it over to the fac-
tory for printing.But that doesiot mean that | believe it. It is just one
more stone piled othe enormous monument of testimony that the
Watchtoweis not infallible.O

A second reason for lack of real Bible discussion, follows
obviously, Ibelieve, from the preceding one. And that is that most
of the Body were actually not that well versed in the Scriptures, for
their ObusynessO was not something of recent origin. In my own case,
right up until 1965 | had been on such a OtreadmillO of activity
that | had foundittle time for truly serious study. But | think the mat-
tergoes deeper than that. | believe that the feeling prevailed that
suchstudy and research were really not all that essential, that
the policies and teachings of the organizatiodélveloped over
manydecadesNwere a reliable guide in themselves, so that, what-
evermotion might be made in the Body, as long as it conformed satis-
factorily tosuch traditional policy or teaching, it must be all right.

The facts point to this conclusion. At times a long discussion
on some OdisfellowshipingO issue would suddenly be resolved
because one member had found a statement related to the matter
in the SocietyO8rganizationbook, or, more likely, in the book
called OAid to Answering Branch Office Correspondence,O a

1 See th&Vatchtowelof February 15, 1980, pp. 8-24.
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compendium of policies arranged alphabetically on a broad range
of subjectsNemploymentnarriage, divorce, politics, military mat-

ters, labor unions, blood and scores of others. When such statement
was found, even though no Scripture was cited in support of the par-
ticular point of policy, this seemed to settle the matter for most of the
Body members and they would usually vote without hesitation in
favor of any motion that conformed to the printed policy. | saw this
happen on several occasions and | never ceased to be impressed by
the way that kind of printed policy statement could effect such a sudden
transformation in the progress and resolution of a discussion.

A final reason for the BibleOs playing little part in such discussion
is that in case after case the issue involved something on which the
Scriptures themselves were silent.

To cite specific examples, the discussion might be to decide
whether the injection of serums should be viewed the same as blood
transfusions, or whether platelets should be considered just as objec-
tionable for acceptance as packed red blood cells. Or the discussion
might center on the policy that a wife who committed one act of
unfaithfulness was obliged to confess this to her husband (even
though he was known to be extremely violent in nature) or else her
claim of repentance would not be considered valid, leaving her liable
for disfellowshiping. What scriptures discuss such matters?

Consider this case that came up for discussion and decision by the
Governing Body. One of JehovahOs Witnesses, driving a truck for the
Coca-Cola Company, had as his route a large military base where
numerous deliveries were made. The question: Could he do this and
remain a member in good standing or is this a disfellowshiping
offense? (The crucial factor here being timditary property and
personnelvere involved.)

Again, what scriptures discuss such mattersNin a way that can be
clearly and reasonably seen, in a way that obviates the need for
involvedreasonings and interpretations? None were brought forward,
yet the majority of the Body decided that this work was not acceptable
and that the man would have to obtain another route to remain in good
standing. A similar case came up involving a Witness musician who
played in a OcomboO at an officersO club on a military base. This, too,
was ruled unacceptable by the majority of the Body. The Scriptures
being silent, human reasoning supplied the answer.

Generally, in discussions of this type, if any appesd made to
Scripture by those favoring condemnation of the act or conduct, that
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appeal was to very broad statements such as, OYou are no part of the
world,O found at John, chapter fifteen, verse 19. If a Governing Body
member personally scrupled against the action or conduct under
discussiorand could think of no other argument against it, often he
would fall back on this text, extending it and applying it to fit what-
ever the circumstances were. The need to let the rest of the Scriptures
define what such a broad statement means and how it applies often
seemed to be considered unnecessary or irrelevant.

A major factor in Governing Body decisions was the two-thirds
majority rule. This produced some strange effects at times.

The rule was that a two-thirds majority (of the total active
membership)vas needed to carry a motion. | personally appreci-
ated the opportunity this allowed for a member to vote differently
from the majority or simply to abstain without feeling that he was,
in effect, exercising OOveto power.O On minor matters, even when
not in complete agreement, | generally voted with the majority.
But when issuesame up that genuinely affected my conscience |
frequently found myself in the minorityNseldom alone but often with
only one, two or three other members expressing conscientious ob-
jection by not voting for the motictiThis was not so often the case
during the firstwo years or so after the major change effected in
the authority structur@fficially put in motion on January 1, 1976).

In the final two years of my membership, however, a strong trend
toward a OhaiaheO approach obliged me either to vote differently from
the majorityNor toabstainNwith greater frequency.

But consider now what sometimes happened when the Body was
quite divided in its viewpoint, not nearly so uncommon an occurrence
as some might think.

An issue might be under discussion involving conduct that had,
somewhere in the SocietyOs past, been designated a Odisfellowshiping
offense,O perhaps a personOs having a particular blood fraction
injected tocontrol a potentially fatal ailment; or possibly the case
of a wife who had a non-Witness husband in military service and who
worked in a commissary on her husbandOs military base.

At times in such discussions the Body might be quite divided,
sometimes even split right down the middle. Or there might be a
majority who favored removing the particular action, conduct or type

2 lcanrecall, and my records indicate, only a couple of occasions in over eight years where
| found myself completely alone in voting contrary to the majority or in abstaining.
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of employment from the Odisfellowshiping offenseO category.
Considemwhat might happen because of the two-thirds majority rule:

If out of fourteen members present, nine favored removing the
disfellowshipingoffense OlabelO and only five favored retaining it,
the majority was not sufficient to change the disfellowshiping label.
Though a clear majority, the nine were ndta-thirds majority.
(Even if there were ten of them favoring change this was still not
enough, for though they would be two-thirds majority of the fourteen
presentthe rule was two-thirds majority of thetal active member-
ship,which during much of the time was seventeen.) Ifsone from
the nine favoring removal of the disfellowshiping category ad-
vanced a motion it would fail, because twelve votes were needed for
it to pass. If someone from the five favoring retention of the
disfellowshiping offense category advanced a motion that the policy
be maintained, the motion would, of course, fail also. But even the
failure of the motion in favor of retaining the category would not re-
sult in the removal of that disfellowshiping category. Why not?
Becausdhe policy was that some motion hadctrry before any
change would be made in previous policy. In one of the first of these
instances of such a divided vote, Milton Henschel had expressed the
view that, where there was no two-thirds majority, then Ostatus quo
should prevail,O nothing should change. It was quite uncommon in
these cases for any member to change over on his vote and so a stale-
mate usually resulted.

That meant that the Mviess taking the particular actionkaving
the particular employment involved would continue to be subject to
disfellowshipingeven though a majority of the Body had made clear
their feeling that he or she should not be!

On more than one occasion when a sizeable minority or even a
majority (though not two-thirds) felt that a matter should not be a
disfellowshiping offense, | voiced my feelings that our position was
unreasonable, even incomprehensible. How could we let things go
on as before, with people being disfellowshiped for such things, when
right within the Governing Body there were a number of us, some-
times amajority, who felt that the action involved did not merit such se-
verejudgment? How would the brothers and sisters feel to know that
this was the case and yet they were being disfellowshiped?

3 The secret nature of Governing Body sessions, of course, allows little likelihood for any
to come to know this. The OMinutesO of the meetings are never opened for other
Witnesses to see them.
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To illustrate, if five congregational elders forming a Ojudicial
committee@vere to hear a case and three of the five did not believe
that the personOs action or conduct called for disfellowshiping, would
the fact that they were only a three-fifths majority and not a two-thirds
majority make their position invalidWould the person then be
disfellowshiped®Burely not. How could we, then, let a mere proce-
duralrule of voting cause a traditional standdisfellowshiping to
prevailwhen most of the Body members felt otherwise? Should we
not at least take the position thatall disfellowshiping mattersyhen
even a considerable minority (and especially a majority, however
small) felt that there were not sufficient grounds for disfellowshiping,
then no disfellowshiping ruling should be sustained?

These questions put to the Body brought no response, but again
and again in such cases the previously-established traditional policy
was kept in force, and this was done as a matter of course, as normal.
The effect on peopleOs lives somehow did not carry enough weight
to make the members feel moved to set aside their OstapdiegO
in such cases. Somewhere in the past history of the organization a
disfellowshiping policy had been formulated (often the product of one
manQOs thinking, a man all too often pathetically isolated from the
circumstances being dealt with) and that policy had been put into
effect; a rule had been adopted and that rule controlled unless a two-
thirds majority could overturn it.

In all these controversial cases the Odisfellowshiping offenseO was
not something clearly identified in Scripture as sinful. It was purely
the result of organizational policy. Once published, that policy became
fixed on the worldwide brotherhood for them to bear, along with the
consequences of the policy. Is it wrong in such circumstances to feel
that JesusO words apply: OThey tie up heavy loads and put them on
menOs shoulders, but they themselves are not willing to lift a finger
to move them®Pleave that to the reader to decide. | only know what
my conscience told me and the stand | felt compelled to take.

Nonetheless, | feel that in these various disputed issues the Gov-
erning Body members favoring disfellowshiping generally believed
they were doing the right thing. What thinking could cause them to
hold to a disfellowshiping stand in the face of objection from a size-
able minority or possibly from half or more of their fellow members?

4 Three out of five is only 60%, not®86, as in a two-thirds majority.
5 Matthew 23:4NIV.
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In one case where prolonged discussion had made such a situation
predictable, Ted Jaracz voiced a view that may well reflect the thinking
of others. Of Slavic descent (Polish) like Dan Sydlik, Jaracz was
different both in build and in temperament. Whereas Syaftén
was moved by a OgutO feeling as to the rightness or wrongness of
an issueJaracz was of more dispassionate nature. In thasticular
session he acknowledged that Othe existing policy might work a measure
of hardship on some individuals in the particular situation being
discussed,O and said, Olt is not that we donOt feel for them in the matter,
but we have to always keep in mind that we are not dealing with just
two or three personsNwe have a large, worldwide organization to
keep in view and we have to think of the effect on that worldwide
organization.©

This view, that what is good for the organization is what is good for
the people in itand that the interests of the individual aregffect
Oexpendablefhen the interests of the large organization appear to
require it, seemed to be accepted as a valid position by many members.

Additionally, some might advance the argument that any softening
of position could Oopen the wayO to a floodtide of wrongdoing. If one
or more extreme examples of bad conduct were known that could be
related to the issue under discussion, these were presented as strong
evidence of the potential danger. The ominous spectre of such danger
was usually brought forth in those cases where, even before a motion
had been offered, it was fairly evident that a considerable number of
the Body inclined toward a change. In one stade, Milton Henschel
seriously urged caution, making the point that, OIf we let the brothers do
this, there is no telling how far they will go.O

| believe that he, and others who made the same point on other
occasions, doubtless felt convinced that it was necessary to hold
firmly to certain longtime policies in order to Okeep people in line,O
to hold them within a protective OfenceO so that they would not stray off.

If the protective OfenceO of these policies had actually been one
plainly outlined in GodOs Word, | would have had to agree and would
gladly have voted accordingly. But so often that was not the case, and
that it was not was clearly indicated the fact that the particular
elders (often men on Branch Committees) who had written in
about the subjedtad found nothing in Scripture dealing with the
matter, and by the fact that the Body itself had not found anything

6 These points may also have been substantially what Milton Henschel meant when he
frequently commented on the need to Obe practicalO in our approach to such matters,
for in voting his position and that of Ted Jaracz regularly coincided.
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either. Thus the members had to resort to their own reasoning in
a prolongedliscussion, inrmany respects, a debate. .

On the occasion earlier mentioned, following Milton HenschelOs
expression, my comment was that I did not believe that it was up
to usto OletO the brothers do anything. Rather, | believed that God is
the One who OletsO them do certain things, either because his Word
approves it or because it is silent on the matter, and that He is the One
that prohibits, when his Word clearly condemns the action, either
explicitly or by clear principle. That | did not believe that as imperfect,
error-prone men we were ever authorized by God to decide what
should be allowed or disallowed for others. My question before the
Body was, OWhen the matter is not clear in Scripture, why should
we try to play God? We do so poorly at it. Why not let Him be
the Judge of these people in such cases?0 | repeated that view on
other occasions when the same line of argument was being advanced,
but | do not feel that the majority saw it in that light and their
decisionsindicated that they did not.

To paint a foreboding picture of potential unrestrained wrongdo-
ing on the part of the brothers simply because we, as a Governing
Body, removed some existing regulation, appealed to me as saying
that we suspected our brothers of lacking true love of righteousness,
of inwardly wantingto sin and being held in check only by organi-
zational regulations. .

An article published some years earlier in the SocietyOs magazine
Awake!came to mind. It described a police strike in Montreal, Canada,
and showed that the absence of the police force for a day or so led to
all kinds of lawless deeds by usually law-abiding citizens Avingke!
article pointed out that genuine Christians did not have soltject
to law enforcement in order to act in a lawful mariner.

Why, then, | wondered, was the position taken by the Governing
Body that it was dangerous to remove a traditional regulation, in the
belief that this could Oopen the wayO for widespread immorality and
misconduct on the part of the brothers? What did that say about our
attitude toward, and our confidencetimse brothers? How different
did we feel that these brothers were from those individuals who
violated laws during the police strike in Montreal, and how deep
and genuine did we believe their love of righteousness really was?
At times it seemed that the prevailing sentiment within the Body
was, trust no one but ourselves. That, too, did not seem to reflect
commendable modesty to me.

7 SeeAwake! December 8, 1969, pp. 21-23.
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The results that came out of these divided decisions were by no
means inconsequential. Failure to conform to a Governing Body
decisiononce published or made known could, and did, bring
disfellowshiping, being cut off from congregation, family and friends.
To conform, on the other hand, might require giving up a certain
employmentsometimes when jobs were scarce and costs of caring
for a family were great. It could mean taking a stand against a marriage
partnerOs wishes, a stand that could, and sometimes did, lead to
divorce, the breaking up of marriage, home and family, separating
childrenfrom father or mother. It could mean feeling compelled to
refuse to obey a certain law and then being arrested and sent away
from family and home to a place of imprisonment. It could, in fact,
mean loss of life itself, or what can be even more difficult to bear, to
see loved ones lost in death.

To illustrate the difficulties that might arise even when a
changewas madan some earlier ruling, consider the organiza-
tional position taken regarding hemophiliacs and the use of blood
fractions (such as Factor VIII, a clotting factor) to control against
fatal bleeding.

For many years inquiries sent by hemophiliacs to the headquarters
organization (or its Branch Offices) received the reply that to accept
such blood fractiomne timecould be viewed as not objectionable,
as, in effect, Omedication.O But to denswe than oncevould
constitute a Ofeeding® on such blood fraatidtherefore be considered
a violation of the Scriptural injunction against eating bfood.

Years later, this ruling changed. Those staff members who worked
at answering correspondence knew that in the past they had sent out
letters to the contrary and that hemophiliacs who had taken their Oone
timeO injection were still under the impression that to do so again
would be counted as a violation of Scripture. They could bleed to
death because of holding to such a stand.

The administration was not in favor of publishing the new position
in print since the old position had never been put in print but only
conveyed to the particular individuals inquiring. To publish some-
thing would require first explaining what the old position had been
and then explaining that it was now obsolete. This did not seem
desirable. Sthe staff workers made a diligent search through their
files to try to find the names and addresses of all those persons who

8 Texts referred to included Genesis 9:3, 4; Leviticus 17:10-12; Acts 15:28, 29.
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had written inquiries andnother letter was sent to each advising
of the change. The staff workefiedt better about this.

Then they realized that many of the inquiries had come in by phone
and that they had no record of such phone calls and absolutely no way
of determining who such inquiring hemophiliacs were. Whether, in
the interim between the old ruling and the new, some had died, they
did not know; whether some whom they had not been able to contact
would yet die because of holding to the old ruling, they did not know.
They only knew that they had followed instructions, being loyally
obedient to their superiors in the organization.

This change in policy was made official at the June 11, 1975, ses-
sion of the Governing Body. It was not until three years later, in 1978,
however, that the change was finally put into print, though rather
obscurely statedral, strangely, listed in with the issue of the use of
serum injections to combat disease (whereas hemophilia is not a
diseasebut a hereditary defect), in the June 1978, issue of the
Watchtower It still was not acknowledged that this represented a
change in th@revious policy as to multiple use of blood fractions
by hemophiliacs.

Another clue to the thinking of Governing Body members in such
cases was the emphasis ofpésrced on the long-standing nature of a
particular policy. This meant that through the years thousands had
abided by the SocietyOs policy evieaugh it created a severe
burden for themperhaps leading to imprisonmentabher suffering.

To change now, it was argued, might make such ones feel that
what they had undergone had been unnecessary and, whereas they
had found personal satisfaction in suffering in such way, viewing

it as Osuffering for righteousness sake,O now they might feel
disillusioned, possibly even feel it unfair that they had endured a
form of martyrdom while others now could escape such.

| found that potential attitude a poor reason for holding back on
making a change where there was sound evidence in favor of it. It
seemed that such ones who had suffered could rejoice in knowing that
others would not be called upon to undergo that burden in order to
stay in good standing in the organization. If, as an illustration, an
individual had lost a farm due to heavyNeven unjustNtaxation,
should he not rejoice on behalf of friends, faced with a similar loss,
if he learned that the heavy tax was lifted? Should not a coal miner
suffering with a lung ailment be happy if conditions in mines
improved,even though he could no longer bendéfim this? It
seemed that a genuine Christian wodrticularly so if the source
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of the unjust policy accepted its responsibility and expressed re-
gret for harm done. It appeared to me that we needed to ask our-
selves how much of the concegrpressed might not actually be
traceable to a concern over the Goverer:giyOS)wn Oimage,O its
credibility, and its hold on peopleOs confidebetng affected by

fear that admitting error could weaken this.

Listening to some of the arguments presented in the Governing
Body sessiondrought to mind the many cas#wmt JehovahOs
Witnessedad carried before the Supreme Court of the United States.
Opposing lawyers had used arguments similar in many respects to
those used by men on the Governing Body. Such lawyers stressed
potentialdangers. They claimed that there was a strong danger that
door-todoor visitation might become a serious nuisance or a blind for
thievery and other criminal activity and that this justified placing
restrictions orthe WitnessesO freedom to carry on this activity. They
said that to allow the Witnesses freedom to carry on their public
activity or togive talks in parks in certain communities could lead
to mob violence, due to the adverse and hostile attitude of the commu-
nity as avhole, and therefore that restrictions should be placed. They
argued that to allow the Witnesses to express their views on such
subjects as salutirige flag, or their attitude toward worldly govern-
ments as being Opart of the DevilOs organization,O could be detrimen-
tal to the interests of the larger community, could tend to create wide-
spread disloyalty, hence be seditious; restrictions were necessary.

The Supreme Court justices in many cases showed remarkable
insightand clarity of mind in cutting through such arguments, demon-
strating them to be specious. They did not agree that the rights of
the individual or of a small unpopular minority could properly be
curtailed pst because the fear pbssibleor imagined danger or
because the claimed interests of the larger majority made this appear
desirableThey held that before any rightful restriction could be applied
limiting such freedoms, the danger must be more than a Ofear,O
somehing presumedo be likely to develop. It must be proven a
Oclearandpresentdanger,O one actually existihg

How many favorable decisions would the Witnesses have received
if the Supreme Court justices had not shown such judicious wisdom,
such ability to see where the real issue lay, such concern for the
individual? Their decisions were applauded in the SocietyOs publi-
cations. Sadly, however, the high standards of judgment and the

9 Seethe SocietyOs publicafmiending and Legally Establishing the Good Neaws8.
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approach t@motionally charged issushown by these judges often
appeared to be on a higher level than that manifested in many
Governing Body sessions. The expression of one Supreme Court justice
in a particular Witness case comes to mind. He stated:

The case is made difficult not because the principles of its decision
are obscure but because the flag involved is our own. Nevertheless,
we apply the limitations of the Constitution with no fear that freedom
to be intelligently and spiritually diverse or even contrary will
disintegrate the social organization.freedom to differ is not limited
to things that do not matter much. That would be a mere shadow of
freedom. The test of its substance is the right to differ as to things that
touch the heart of the existing order.

The confidence that the justice expressed in the Oexisting social
orderO and the freedoms it espoused seemed considerably greater that
the confidence expressed by some Governing Body members in their
fellow Witnesses and the effect their freedom of conscience, if exer-
cised, could have on the existing OTheocratic order.O If the Supreme
Court justices had reasoned as some of the Governing Body members
reasoned, the Witnesses would likely have lost case after case.

Court decisions are judged by history. The Scriptural declaration
that, on a day certain to come, each Christian elder will Orender an
accountO to the Supreme Judge regarding his dealings with, and treat-
ment of, GodOs sheep, should surely give those exercising great
authorityamong Christians a serious reason for weighing carefully
what they dd!

The way in which recent major changes of policy have been
presented in the organizationOs official publications demonstrates
that concern over the effect of the change indeed has not been so
much for the individuals who had suffered needlessly but concern
for the OimageO of the organization as GodOs channel and of the
Governing Body as a body of divinely appointed and divinely
guided administrators. Perhaps the most striking example of this
is with regard to the major change as to acceptance of Oalternative
service.O

OAlternative serviceO describes civil service (such as hospital work
or other forms of community service) offered by a gorent as an
alternative for those whoonscientiously object to participation in
compulsory military service. Many enlightened countafésr this

10 Ibid., p. 62.
11 Hebrews 13:17.
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alternative to such ones among their citizens. What developed
within the Witness organization and its Governing Body in this
connection is of particular interest in view of a policy change in
1996.

The official position of the Watch Tower Society, developed
in the early 1940s durinipe Second World War, was that if one of
JehovahOs Witnesses accepted such alternative service he had Ocom-
promised,O had broken integrity with God. The reasoning behind this
was that because tregrvice was a Osubstitute@héreforetook
the place ofwhat it substituted for and (so the reasoning appar-
ently went) came to stand for the same thi8ince it was of-
fered in place of military service and since military service in-
volved (potentially at least) the shedding of blood, then anyone
accepting the substitute became Obloodguilty.O This remarkable
policy developed before the Governing Body became a genuine
reality and was evidently decided upon by Fred Franz and Nathan
Knorr during the period when they produced all major policy de-
cisions. Failure to adhere to this policy would mean being viewed
automatically as OdisassociatedO and being treated the same as if
disfellowshiped.

The May 1, 1996Watchtowermreversed this policy. In an ar-
ticle titled OPaying Back CaesarOs Things to Caesar,O the para-
graphs shown in the Appendix (for Chapter 5) appeared. These
gave the readers none of the history of the policy that had existed
up to this point, a policy that had been in effiectmore than 50
years Similarly, they told the readers nothing of what had taken
place within the Governing Body some two decades earlier regard-
ing this same policy. Perhaps nothing illustrates so forcefully the
effect of the Otwo-thirds majorityO voting rule on peopleOs lives
as does that information. Consider:

It was over twenty years ago, in November 1977, that a letter
arrived in Brooklyn from a Witness in Belgium, Michel Weber,
questioning the reasoning on which this organizational policy was
based. See the following page for some of the points his letter
raised:

12 As late as the November 1, 198@tchtowerthis was alluded to as a Ocompromising
substituteO for an unscriptural service.
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What are the arguments which can be considered in connection
with this law?

The civil service is a substitution of the military service.
This is quite evident. However it is not a reason to refuse.
When we refuse a blood transfusion, we are gratefull to the

doctors when they give us a product which is able to replace
the volume of the blood. Or when offered meat with blood we

refuse but are happy to accept any other meat.

If a war should occur, the conscientious objector should join
the army. It is not true. On the contrary, the conscientious ob-
jector will never morei‘allowed to have or to wear a weapon, oY
to work in a weapon factory, etc. What concerns the brother who
have been condemned and have been in prison, they will be among
the first ones to be called to join the army. :

"During the civil service, the voung christian will never partici-

pate to any war effort. He wears no un®iform and is completely
_free to go back home after the normal working hoGUTs. That means
he coutd manage to participate to the meetings, If not with his
own congregation with another one. He can still participate to
the predication, except if he was i pioneer. .

Personnaly, I do not see why why it would be against the chris-
tian law to accept this solution.

To summarize, do you, brothers, consider that the question to
decide whether or not to accept this law of 1969 is a matter

of personal decision? If your answer is affirmative, this should
be urgently communicated to the congregations. Many brothers

do think indeed that they will be excluded when they accept these
opportunities instead of going in prison. The overseers should .
know exactly what attitude to adopt when a member of the congrega-
tion takes such a decision. They should be able to explain that
their decision is a matter of personal conscience. B

I hope brothers you will understand that it is urgent to help our
young brothers. I pray Jehovah to bless the efforts which will
be done to help young Witnesses of his Name to grow in maturity.

I remain,

Your brother Michel Weber.

y!

.

7
1
pe

e

This led to the alternative service issue being dealt with by the
Governing Body in a number of lengthy and intenseudisions, first
on January 28,1978, then on March 1, and again on September 26,
October 11, October 18 and November 15. A worldwide survey
was made and letters were received from some 90 branch offices.

As documentation shows, many Branch office committees,
including those from several major countries, indicateat the
Witness men affected did not understand either the logic or the
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Scripturalness of the organizationOs position. In a number of cases
the Branch committees themselves raised questions as to the right-
ness of the policy and presented Scriptural reasons for allowing the
matter to be one of consciendéie Branch Committee in Belgium,

the country from which Michel WeberOs letter originated, made
this expression:



Tradition and Legalism 127

The letter from the Belgian Branch committee, signed by the
Branch Coordinator, makes clear to what it was that OloyaltyO was
being shown. It recounts the committeeOs efforts loyally to uphold
organizational policyIt also shows that it was not a case of Oloy-
ally upholding Christian principles as they understood them, O nor
of Oresponding to the proddings of conscienceO that caused the
young men to reject alternative service and thereafter be impris-
oned for two years. The truth is that Ofew,0 in fact Overy fewO of
the brothers affected could explain with the Bible the basis for that
policy. The letter states that nonetheless they refused alternative
service becaug@they knew it was wrong and that the Society views
it as such.O Since they could not explain it Scripturally, their Oknow-
ing it was wrongO can actually mean only that for them whatever the
Society in Brooklyn said determined the rightness or wrongness of
the matterNnot what the Scriptures themselves said. They suffered
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two years imprisonment, not because of a decision based on personal
conscience and personal conviction, but because of adherence to a
humanly-originated ordinance.

The Branch Committee in Canada clearly indicated that they did
not believe the then-current Watch Tower position was truly explain-
able from the standpoint of logic or Scripture. Discussing the prob-
lems on justifying that position both to governmental authorities and
to the young Witness men affected by it, they wrote:
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The Branch in Spain wrote a five-page letter.
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These are some of the points raised in their letter:
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13

13 See also the booln Search of Christian Freedanpages 256-270 for added

documentation anduotations demonstrating the degree to which this policy presented
serious problems for both the male Witnesses affected and the Branch Committee members

of several countries.
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| personally had already presented to the Body someéupages
of historical, Scriptural and lexicographical evidence pointing in the
same direction (See the Appendix OFor Chapter 50). Consider,
then, what took place in the last three of the six GoverBody
sessions referred to:

At the October 11, 1978, meetingtbirteen members presenine
voted in favor of changing the traditional policy so that the decision
to accept or reject alternative service would be left to the conscience
of the individual; four did not vote for this. The result? Since there were
then sixteen members in the Body (though not all were present) and since
nine was not two-thirds of sixteen, no change was made.

On October 18 there was discussion on the subject but no vote
taken. On November 18ll sixteen members were present and eleven
voted for changing the policy so that the Witness who conscientiously
felt he could accept such service would not be automatically catego-
rized as unfaithful to God and disassociated from the congregation.
Thiswasa two-thirds majority. Was the change made?

No, for after a brief intermission, Governing Body member
Lloyd Barry, who had voted with the majority in favor of a change,
announced that he had changed his mind and would vote for con-
tinuance of the traditional policy. That destroyed the two-thirds
majority. A subsequent vote taken, with fifteen members present,
showed nine favoring a change, five against and one abstéhtion.

Six sessions of the Governing Body had discussed the issue and,
when votes were takem every cas@ majority of the Governing
Body members had favored removal of the existing policy. The one
vote with the two-thirds majority lasted less than one hour and the
policy remained in force. As a result Witness men were still expected
to risk imprisonment rather than accept alternative serviceNeven
though, as the letters coming in from the survey showed, they might
conscientiously feel such acceptance was proper in GodOs sight.
Incredible as it may seem, this was the position ta&ed,most
members of the Body appeared to accept it all as nothing to be disturbed
about. They were, after all, simply following the rules in force.

A year later, on September, 1979, another vote was taken and
it was evenly divided, half for a change, half against.

14 Lloyd Barry had left. According to my records, those voting in favor of a change were:
John Booth, Ewart Chitty, Ray Franz, George Gangas, Leo Greenlees, Albert Schroeder,
Grant Suiter, Lyman Swingle and Dan Sydlik. Those voting against were: Carey Barber,
Fred Franz, Milton Henschel, William Jackson and Karl Klein. Ted Jaracz abstained.
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For another 16 yearshe policy remained in effect, until the
May 1, 1996WNatchtowerbruptly decreed that acceptance of alter-
native service was now a matter of conscience. During those 16 years,
thousands of Witnesses, mainly young men, spent time in prison for
refusing to accept assignments to perform various forms of community
service as an alternative to military service. As late as 1988, a report
by Amnesty International stated that in France, OMore than 500
conscientious objectors to military service, the vast majority of them
JehovahQOs Witnesses, were imprisoned during the year.O For the same
year, in Italy, OApproximately 1,000 conscientious objectors, mostly
JehovahOs Witnesses, were reported to be imprisoned in 10 military
prisons for refusing to perform military service or the alternative
civilian service®*®

That is just a partial picture. If that one Governing Body member
had not changed his vote in 1978, virtually none of these men
would have gone to prisonNfor the branch office committeesO re-
ports give clear evidence that it was not the personal, individual
consciences of these young men that produced the imprisonment. It
was thecompulsion to adhere to an organizationally imposed policy

The policy change is unquestionably welcome. Nonetheless, the
fact that it took some 50 years for the organizationOs to finally remove
itself from this area of personal conscience surely has significance.
One cannot but think of all the thousands of years collectively lost
during half a century by Witness men as to their freedom to associ-
ate with family and friends, or to contribute to their own economy
and the economy dhose related to them, or pursue other worth-
while activities in ways not possible within prison walls. It rep-
resents an incredible waste of valuable years for the simple rea-
son that it was unnecessary, being the result of an unscriptural
position, imposed by organizational authority.

Had there been a frank acknowledgment of error, not merely
doctrinalerror, but error in wrongfully invading the right of con-
science of others, and of regret over the harmful consequences of that
intrusion, one might find reason for sincere commendation, even
reason for hope of some measure of fundamental reform. Regrettably,
the May 1, 1996Vatchtower nowherdeals with these factors and
contains not even a hint of regret for the effects of the wrong posi-
tion enforced for over half a century. It does not even offer any

15 In several European countries the Watch Tower Society has recently experienced some
difficulty in attaining or retaining a certain status with the government. The change in
policy with regard to alternative service may be related to their concern in this area.
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explanation as tarhy the mistaken policy was rigidly insisted upon
for over fifty years. In a couple of sentences it makes the change, doing
so as if by edictpne that in effect says, OYour conscience may
now be operative in this area.O

In place of apology, the organization instead seems to feel it
deservesapplause for having made changes it should have had the
good sense (and humility) to have made decades earlier, changes that
were resisted in the face of ample evidence presented from the
Scriptures, both from within the Body and from Branch Office
committeesSome of these Branch committees presented not only
all the Scripturatévidencdound in the May 1, 199%/atchtowerbut
evenmore extensivandmore carefully reasonesicriptural evidence.
They did this back in 1978 but what they wrote was, in effect,
shrugged off or discounted liiose of the Governing Body who
held out for maintaining the traditionpdlicy then in place.

Paragraph 17 of the article, for example, points out that Oconpul
service was practiced in Bible timesO and contains a brief quota-
tion from a history book that describes the OcorvZeOuaber
Roman rule and the example of Simon of Cyrene being compelled to
carry JesusO cross. The memorandum | submitted to the GoBexhng
18 years before (in 1978) contairfedrteen pages @videncef this
identical evidence, as also extensive documentation of the fact that
the Biblical term for OtaxO (Hebremas Greekphorog was com-
monly used to describe paymeint the form of compulsory ser-
vice. (See the Appendix.) The major Biblical texts cited in the
1996Watchtoweiin support of viewing compulsory service as ac-
ceptable, such as Matthew 5:41; 27:32; 1 Peter 2:13; Jily2,
are all found (along with numerous other texts) not only in the memo-
randum | had provided batiso in many of the letters written by
branch committees whose members reasoned that alternative service had
Biblical acceptance. The Scriptural evidence had thus been presented
back in 1978 but was simply not given weight by those Governing Body
members voting against any change in policy. For 18 years the traditional
position continued to receive greater consideration.

Even errorNif it is Watch ToweerrorNis presented as somehow
beneficial. This same 1998atchtowediscusses the organizationOs
earlier erroneous interpretation of the Ohigher powersO or Osuperior
authoritiesO of Romans chapter 13, which interpretation rejected the
clear evidence that these referred to human governmental authorities
and insisted that the Ohigher powersO referred only to God and Christ.
This wrong interpretation had replaced an even earliegatoriew and
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was taught from 1929 until 1962. The May 1, 19@&tchtowelkpage
14) says of this wrong understanding:

Looking back, it must be said that this view of things, exalting as it
did the supremacy of Jehovah and his Christ, helped GodOs people to
maintain an uncompromisingly neutral stand throughout this difficult period
[that is, the period of World War 1l and of the Cold Watr].

This in effect says that to have had thlght understanding, the
understanding the apostle Paul intended when he wrote his counsel,
would either not have been sufficient in guiding, or would not have been
aseffectivein protecting against unchristian action, as was the errone-
ous view taught by the Watch Tower organization! There is nothing to
show that God guides his people by means of error. He strengthens them
with truth, not error, in time of crisis.N1 John 18salm 43:3; 86:11.

More recently the August 15, 199@atchtowemrlso dealt with the
issue of alternative service in place of military service, as shown here:
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Once again there is no shouldering of responsibility for the harm
done to peopleOs lives by the imposition of a policy that had no
Biblical basis. The suffering undergone, which over a period of
half a century meant imprisonment for thousands of young men,
is presented asfurely the result of the individuals feeling obliged
to reject Ocertain types of civilian service,O due to Oloyally upholding
Christian principles as they understood them or by responding to the
proddings of conscience.O

There is no reason to doubt that many, probably most, of these
young men felt clear in their minds and hearts as to OChristian
principlesO if the issue were regarding participation in the bloodshed
connected with war, or the issue of entrance into the military, with
its emphasis on force and violence. But the issue they faced was not
either of these matters. The Oalternative serviceO provision was there
precisely because their government gave consideration to conscien-
tious objection in those areas.

Perhaps the writer of th&atchtowerarticle presented was in
ignorance othe reality of the situation. But the article had to have
been read and approved by at least five members of the Governing
Body, those forming the then current Writing Committee. They of
all persons knew how inaccurate the picture here presented is, for they
knew that Branch committee after Branch committee stated that the
young men in their countries did not understand the Biblical basis for
the policy, and submitted to it, not out of Oloyalty to Christian prin-
ciples,O but out of submission to an organizational directive. They
knew that many of the Branch committee members themselves ad-
vanced reasons why Christian pr|n0|ples actually allowed for accep-
tance of such Otypes of civilian service.O

Quotations from the 1978 letters of Branch committee mem-
bers in such countries as Austria,, Brazil, Chile, Denmark, Italy,
Norway, Poland,, and Thailand can also be found in the book
Search of Christian Freedgnpages 259-266398, 399, demon-
strating these points.

Statements comparable to these are found in numerous other letters
from Branch committees. They show how falsely the matter is pre-
sented inhe August 15, 1998/atchtowerwhen it says of a person who
suffered due to holding that policy:

Was it unrighteous on JehovahOs part to allow him to suffer for
rejecting what he now might do without consequences? Most who have
had that experience would not think so. Rather, they rejoice that they
had the opportunity of demonstrating publicly and clearly that
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they were determined to be firm on the issue of universal sovereignty.
(Compare Job 27:5) What reason could anyone have to regret having
followed his conscience in taking a firm stand for Jehovah? By loyally

upholding Christian principles as they understood them or by responding to
the proddings of conscience, they proved worthy of JehovahOs friendship.

The August 15, 1998/atchtoweiarticle compounds the wrong-
ness of its presentation by thereafter attempting to find an analogy
for this situation in the experience of Jews who had been under the
Mosaic Law and its requirement for obedience, and who later as
Christians were no longer bound to that requirement. The article fol-
lows this with the question:

Did they complain that GodOs arrangement was unrighteous in
having formerly required of them things that were no longer necessary?

The analogy is completely without basis, since God hintse|f
provide the Law covenant with its requirements, which served a ben-
eficial purpose, but He didot provide the Watch TowerOs arbitrary
policy requiring refusal of alternative service, with its imposition of
sanctions for failing to adhere to that policy. In the words of GodOs
Son, it was a Otradition of men,O a Ohuman precept,O one that Omade
void the word of GodO on the issue involtfed.

One cannot but think here of published statements such as these
in the October 15, 199%atchtowein its article OWatch Out for Self-
Righteousness.O On pages 29, 30 the following paragraphs appear:

By attempting to divert attention from themselves to God, as if He
needed defending for the responsibility for the Oneedless suffering,O
the Governing Bodggain makes evident thaather than expressing
sincere regret for a wrong course and its harmful consequences,
primary concern is to protect its image and avoid any diminishing
of its organizational authority and control.

16 Matthew 15:6-9.
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Because of the power of control the organization exercises over
its members through its decisions, and because of the enormous
effect that thesean have on peopleOs lives, it seems proper here
to review what | considewne of the greatest examples of incon-
sistency experienced in my nine years on that Body. It still seems
difficult to believe that men who voiced such strong concern for Oan
uncompromising standgould simultaneously gloss over a circum-
stance that can only be describedfascking. You may judge the
appropriateness of that term by what follows.
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1914 AND OTHIS GENERATIONO

For the couch has proved too short for
stretching oneself on, and the woven sheet
itself is too narrow when wrapping oneself
up.Nlsaiah 28:20.

OR more than three decades the year 1914 was pointed forward
to as theterminal pointfor the Watch Tower organizationOs
time prophecies. Now, for some eight decades, that same date has

been pointed backward to as tetarting pointfor the time
prophecy that constitutes the major stimulus to OurgencyO in the
activity of JehovahOs Witnesses.

Perhaps no other religion of modern times has so much invested
in, and dependent on, a single date. The Witness organizationOs claim
to be the unique earthly channel and instrument of God and Christ
is inseparably linked to it, for the claim is that in that year Christ began
his Oinvisible presenceO as a newly enthroned ruler, and that thereafter
he examined the many religious bodies of earth and selected that
which was connected with the Watch Tower as his choice to represent
him before all mankind. In correlation to this, he gave his approved
recognition of that same body of people as a Ofaithful and wise
servantO class, which he appointed over all his earthly belongings.
The Governing Body of JehovahOs Witnesses derives its claim to
authority from this, presenting itself as the administrative part of
that Ofaithful and wise servantO class. Take away 1914 and its claimed
significance, and the basis for their authority largely evaporates.

The evidence shows that the Governing Body felt a considerable
degree of discomfort as regards this major time prophecy. The
time-frame allotted for its fulfillment proved embarrassingly short
and narrow as to covering the things foretold. The passing of each
year only served to accentuate the discomfort felt.

254
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Since the 1940s the Watch
Tower publications have rept
resented the words of Jesus
Christ, OTruly | say to you
that this generation will by no
means pass awaytiliall these
things occur,O as having begun
to apply as of the year 1914.
The 01914 generationO was
spoken of, and was presented
as referring to the period in
which the final fulfillment of |
the Olast-days propheciesO
would take place and a nev
orderwould enter.

In the 1940s the view held
was that a OgenerationO covefed
a period of about 30 to 40
years. This lent itself to the constant insistence on the extreme
shortness of time left. At least some Bible examples could also be
cited as corroboration. (See, for example, Numbers 32:13.)

With the arrival of the 1950s, however, the time period provided by
that definition had effectively elapsed. Some OstretchingO was needed,
and hence in the September 1, 1982chtower pages 542, 543, the
definitionwas changed and, for the first time, the time period covered
by a OgenerationO was defined as representing anliéetiimee,
thus runninginot just for 30 or 40 yearsNbut for 70, 80, or more years.

For a time this seemed to provide a comfortable span of time in
which the published predictions might occur. Still, with the passing
of the years the application of the term 01914 generationWentler
further adjustment and definition. Note the statements here underlined
from an article in théwake!lmagazine of October 8, 1968 (pages 13, 14):

<
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When theAwake!magazine discussed this more than thirty years
ago in the pre-1975 days the stress walam soorthe generation
of 1914 would be running oubhow little timewas left for that
generationOs life span. For any of JehovahOs Witnesses in 1968 to have
suggested that things might go on for another thirty years or more
would have been viewed as manifesting a poor attitude, one not
indicative ofstrong faith.

When 1975 passed, however, the emphasis changed. Now the
effort was made to show that the 1914-generationOs span was not as
narrow as one might think, that it could stretch for quite a long ways
yet.

Thus, the October 1, 1978/atchtoweinow spoke, not of those
witnessing Oith understandingvhat took placeO in 1914, but of
those who Owere able dbserveQhe events beginning that year.
Mere observation is quite different from understanding. This could
logically lower the minimum age limit for the ones forming Othis
generation.O

Continuing this trend, two years later, Watchtowenf October 15,

1980, cited an article in thd. S.News & World Repontnagazine

which suggested thaén years of ageould be the point at which
events start creating Oa lasting impression on a personOs memory.O
The news article said that, if such be true, Othen there are today more
than 13 million Americans who have a recollection of World War 1.O

ORecollectingO also allows for a more tender age than does under-
standing, earlier suggested as being found among Oyoungsters 15
years ofageO in the 1968wake! (Actually, World War | con-
tinued upinto 1918, with American involvement beginning only in
1917. So the suggested 10-year-old age given in the news magazine
quoted does not necessarily apply to 1914.)
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Though different systems of measuring may have gained a year
or so here and there, the fact remained that the generation of the 1914
period was shrinking with great rapidity, since the death rate is
alwayshighest among those of older age. The Governing Body was
aware of this, for the matter came up for discussion a number of times.

The issue arose during the June 7, 1978, session of the Body.
Earlier factors led to this. Governing Body member Albert Schroeder
had distributed among the members a copy of a demographic
reportfor the United States. The data indicated that less than one
percent of the population who were out of their teens in 1914 were
still alive in 1978. But a more attention-getting factor had to do
with statements Schroeder had made while visiting certain countries
in Europe.

Reports drifted back to Brooklythat he was suggesting to others
that the expression Othis generatlonO as used by Jesus at Matthew
24:34 applied to the generation of Oan‘omted ones Q and that as long
as any of these were still living such OgenerationO would not have
passed away. This was, of course, contrary to the organizationOs
teaching and was unauthorized by the Governing Body.

When the matter was brought up, following SchroederOs return,
his suggested interpretation was rejected and it was voted that a
OQuestion from ReadersO be run in a forthcoming issud/¢tble-
towerreaffirming the standard teaching regarding Othis generation.O
Interestingly, no rebuke or reproof whatsoever was directed to
Governing Body member Schroeder for having advanced his
unauthorizedgcontradictory view while in Europe.

The issue emerged again in both the March 6 and November 14,
1979, sessions. Since attention was being focused on the subject,
I made Xerox copies of the first twenty pages of the material sent in
by the Swedish elder which detailed the history of chronological
speculation and revealed the actual source of the 2,520-year calcu-
lation and the 1914 date. Each member of the Body received a copy.
Aside from an incidental comment, they did not see fit to discuss the
material.

Lyman Swingle, as head of the Writing Department, was already
familiar with this material. He directed the BodyOs attention to some
of the dogmatic, insistent statements published in several 1922 issues
of theWatch Towemeading portions of these aloud to all the members.
He said that he had been too young in 1914 (only about four years

1 See th&VatchtoweyOctober 1, 1978.
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old then) to remember much aboutBut he said that he did remember
the discussions that took place in his home regarding 1925. That he
also knew what had happened in 1975. He said he personally would
not want to be misled regarding another date. .

In the course of the session, | pointed out that the SocietyOs 607 B.C.E.
starting date had no historical evidence whatsoever for support. As
for 1914 and the generation then living, my question was: If the
organizationOs traditional teaching is valid, how can we possibly apply
Jesus@ccompanyingvords to the people living in 1914? He said:
OWhen you see all these things, know that he is near at the doors,O
and Oas these things start to occur, raise yourselves erect and lift your
heads up, because your deliverance is getting near.O The publications
regularly stated that those words began applying from 1914 onward,
to those Christians living in 1914. But if so, themttomamong them
could this apply? To those who were then 50 years old? But such ones
if still alive would now (that is, in 1979, the time of the discussion)
be 115 years old. The 40-year-olds? They would be 105. Even the
30-year-olds would be 95 and those just out of their teens would
already be 85 in 1979Even these would be over 100 if still living
today.)

If then those stirring words Olift up your heads because your deliv-
erancds getting nearitOsat the doorsihdeed applied to people in
1914 and meant that they could hope to see the final windup, reason-
ably that exciting announcement would need to be qualified by say-
ing: OYesyoumay see itNthat is, provided you are now quite young
and live a very, very long life.O As an example, | pointed to my fa-
ther who, born in 1891, was just a young man of twenty-three in 1914.
He lived, not just threescore years and ten, or fourscore years, but
reached eighty-six years of age. He had been dead for two years by
this time and died without seeing the predicted things. B

So | asked the Body how meaningful the application of JesusO
words in Matthew 24:33, 34, could have been in 1914 if the only ones
who could hope to see them fulfilled were children just in their teens
or younger? No specific reply was offered.

A number of members, however, did voice their continued support
for the organizationOs existing teaching about Othis generationO and

2 Among the Governing Body members at the time discussed, only Fred Franz (now
deceased) was out of his teenage years in 1914, being 21 years old then. As to the other
members , Karl Klein (how deceased) and Carey Barber were 9, Lyman Swingle (now
deceased)was 4, Albert Schroeder 3, Jack Barrwas 1 yearold. Lloyd Barry (now deceased),
Dan Sydlik, Milton Henschel (now deceased), and Ted Jaracz had not yet been born, their
births coming after 1914, as is true of the five latest members added since to the Body.
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the 1914 date. Lloyd Barry expressed personal dismay that doubts
existed within the Body regarding the teaching. Referring to Lyman
SwingleOs reading of statements from the W@&2h Towerd)e said

that he saw nothing to be concerned about in these, that they were
Opresent truthO for the brothers at that p&stb the advanced age

of the 1914 generation, he pointed out that in some parts of the Soviet
Union there are regions where people live to be 130 years old. He urged
that a united position be expressed to the brothers so that they would
maintain their sense of urgency. Others expressed concurring views.

When later recognized by the Chairman, my comment was that it
seemed we would need to keep in mind that what is today taught as
Opresent truthO may also in time become Opast truth,O and that th
Opresent truthO that replaces such Opast truthO may itself becom
replaced byOfuture truth.O | felt that the word OtruthO used in such a
manner became simply meaningless.

A couple of the Body members said that if the current explanation
was not the right one, then whaasthe explanation of JesusO state-
ments? Since the question seemed aimed at me, my response was that
| felt there was an explanation that harmonized with Scripture and
fact, but that anything presented should surely not be some Ospur-of-
the-momentO idea, but something carefully researched and weighed.
| said that | thought there were brothers capable of doing that work
but that they would need the Governing BodyOs authorization. Was
the Governing Body interested in having this done? There was no
response and thguestion was dropped.

At the discussionOs end, with the exception of a few members, the
Body members indicated that they felt that 1914 and the teaching
about Othis generationO tied to it should continue to be stressed. The
Writing Committee Coordinator, Lyman Swingle, commented, OAIl
right, if that is what you want to do. But at least you know that as far
as 1914 is concerned, JehovahOs Witnesses got the whole thingNlock,
stock and barrelINfrom the Second Adventists.O

Perhaps one of the most disturbing things to me was knowing that,
while the organization urged the brothers to maintain unwavering
trust in the interpretation, there were men in responsible positions
within the organization who had themselves manifested that they did
not have full confidence in the predictions based on the 1914 date.

3 The expression Opresent truthO was popular in the time of Russell and Rutherford
and was based on a faulty translation of 2 Peter 1:12NemeWorld Translation
there reads more accurately, Othe truth that is present in you.O
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As a notable example, at the time of the February 19, 1975, session,
in which the Governing Body listened to Fred FranzOs taped talk on
1975, there followed some discussion about the uncertainty of time
prophecies. Nathan Knorr, then the president, spoke up and said:

There are some things | knowNI know that Jehovah is God,
that Christ Jesus is his Son, that he gave his life as a ransom for
us, that there is a resurrection. Other things 10m not so certain
about. 1914NI donOt know. We have talked about 1914 for a long
time. We may be right and | hope we are.

At that session the date primarily under discussion was 1975, so
it came as a surprise that the far more fundamental date of 1914
should be referred to in such context. As stated, the presidentOs words
were spoken, not in private conversation, but before the Governing
Body in session.

Previous to the major discussion of 1914 (in the November 14,
1979, full Governing Body session), the BodyOs Writing Committee
in a committee meeting had discussed the advisability of continuing
to stress 191&In the committee discussion it was suggested that we
might at least refrain from OpushingO the date. As | recall, Karl Klein
reminded us of the practice sometimes followed of simply not
mentioning aertain teaching for a time, so that if any change came
it would not make such a strong impression.

Remarkably, the Writing Committee voted unanimously to follow
basically that very policy in the publications with regard to 1914. This
position, however, was short-lived, since the November 14, 1979, full
session of the Governing Body made clear that the majority favored
emphasizing the date as usual.

That questions about this teaching were not limited to Brooklyn
was brought home to me by an incident occurring while 1 was on a trip
to West Africa in the fall of 1979. INigeria, two members of the
NigerianBranch Committee and a longtime missionary, took me to
see a property the Society had purchased for constructing a new
Branch headquarters. On the return trip | asked when they expected
to be able to move to the new site. The reply was that, with the clearing
of the land, obtaining approval of plans and getting necessary permits,

4 This does not seem to have been just a momentary thought on President KnorrOs part, for
the same viewpoint was expressed in virtually the same words by one of his closer
associates, George Couch. Knowing the two, it seems more likely that Couch acquired
the view from Knorr than vice versa.

5 The Writing Committee membership was then composed of Lloyd Barry, Fred Franz,
Raymond Franz, Karl Klein and Lyman Swingle.
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and then the actual construction, it might well be in 1983 before
the move was made. .

Because of this, | asked, ODo you get any questions from the local
brothers as to the length of time that has passed since 1914?20 There
was a momentary silence, and then the Branch Coordinator said, ONo,
the Nigerian brothers seldom ask questions of that kindNbut WE do.O
Almost immediately the longtime missionary said, OBrother Franz,
could it be that JesusO reference to Othis generationO applied onl
to persons back there who saw the destruction of Jerusalem? If that
were the case, then everything would seem to fit.O

Quite evidently not everything did seem to fit in his mind, the way
the existing teaching had it. My reply was simply that | supposed that
such was a possibility but that there was not much more that could
be said for the idea. | repeated this conversation to the Governing Body
after my return, for it gave evidence to me of the questions existing
in the minds of men throughout the world, respected mpaositions
of considerable authority. The comments the men in Nigeaide and
thewaythat they made them indicated clearly that they had discussed
the question among themselves before ever my visit took place.

Shortly after my return from Africa, in a Governing Body session
on February 17, 1980, Lloyd Barry again voiced his feelings about
the importance of the teaching regarding 1914 and Othis generation. o
Lyman Swingle said that the OQuestions from ReadersONmaterlaI
published inl978 had not settled the matter in the brothersO minds.
Albert Schroeder reported that in the Gilead School and in Branch
Committee seminars, brothers brought up the fact that 1984 was now
being talked about as a possible new date, 1984 being seventy years
from 1914 (the figure seventy evidently being looked upon as having
some special import). The Body decided to discuss the matter of 1914
further in the next sessiof.O

The ChairmanOs Committee, consisting of Albert Schroeder
(Chairman), Karl Klein and Grant Suiter, now produced a most
unusual document. They supplied a copy to each member of the
Governing Body. Briefly put, these three men were suggesting
that, rather than applying to people living in 1914, the expression
Othis generationO would begin applying as of 1957, forty-three
years later!

6 Contrary to what is alleged by some, the Governing Body itself never gave importance
to the date of 1984 and, as | recall, this occasion was the only time that date was even
mentioned, and that only in connection with rumors.
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This is the material exactly as these three members of the Governing
Body supplied it to us:
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1957 marked the year when the first Russian Sputnik was launched
into earthOs outer space. Evidently the ChairmanOs Committee felt that
that event could be accepted as marking the start of the fulfillment
of these words of Jesus:

The sun will be darkened, and the moon will not give its light, and
the stars will fall from heaven, and the powers of heaven will be
shaken.

Based on that application, their conclusion would be as they stated:

Then Othis generation® would refer to contemporary mankind
living as knowledgeable ones from 1957 onward.

The three men were not suggesting that 1914 be dropped. It would
stay as the Oend of the Gentile Times.O But Othis generationO woulc
not begin applying until 1957.

In view of the swiftly diminishing numbers of the 1914 generation,
this new application of the phrase could undoubtedly prove even more
helpful than some person allegedly living to be 130 years old in a
certain section of the Soviet Union. As compared with starting in
1914, this new 1957 starting date would gaveadditional 43 years
for the period embraced by the expression Othis generationO to reach.

Governing Body standards required that for any Committee to
recommendomething to the full Body there should be unanimous
agreement among the Cornitae members (otherwise the divided
viewpoint should be presented to the Body for settlement). The
presentation athe noveldea regarding 1957 was therefore one upon
which the three members of the ChairmanOs Committee, Schroeder,
Klein and Suiter must have agreed.

| would think that, if asked about this presentation today, the
response would be, OOh, that was just a suggestion.O Possibly, but if s
it was a suggestion seriously made. And for Albert Schro&aelr,

Klein and Grant Suiter to bring such a suggestion to the Gové ity

they must have been willing in their own minds to see the sug-
gestedchange maddf, indeed, their belief and conviction as to the
SocietyOs longtime teaching about Othis generationO (as dpplying
1914 onward) had been strong, firm, unequivocal, they certainly would
never have come forward with the new interpretation they offered.

The Governing Body did not accept the new view proposed by
these members. Comments made showed that many considered it
fanciful. The fact remains, however, that Governing Body members

7 Matthew 24:29.
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Schroeder, Klein and Suiter presented their idea as a serious propo-
sition, revealing their own lack of conviction as to the solidity of the
existing teaching on the subject.

Despite all this evidence of divided viewpoint as to the validity
of the claims regarding 1914 and the 01914 generation, O bold,
positive, forceful statements regarding 1914 and Othis generationO
continued to be published as Biblically established fact by the
OprophetO organization, and all of JehovahOs Witnesses were urged
to put full trust in this and carry the message about it to other people
earthwide. In an apparent effort to calm concern about the diminishing
ranks of the 1914 generation, the saMatchtower(October 15,
1980, page 31) that implied that the age limit for that generationOs
members could be lowered to ten years of age, also said:

That was written in 1980. Twenty years later, by the turn of the
century, the ten-year-olds of 1914 wouldiogety-six years oldstill,
there might be a few of them yet around and evidently that was
viewed as all that was necessary for JesusO words to be fulfilledN
depending, of course, on the acceptance of the idea that Jesus was
directing his words particularly to ten-year-old children. This illus-
trates the extremes to which the organization was willing to go to hold
on to its definition of the 01914 generation.O .

More years passed and now no mention was made of Oten-year-
oldsO but instead the reference was simply to Othose living in 19140
or similar. This, of course, allowed for newborn babies to be included
in the 01914 generation.O But with the arrival of the 1990s, and with
the third millennium about to begin, even this Oadjustment in under-
standingO® provided only momentary relief for the problem. Even a
newborn in 1914 would be approaching 90 by the year 2000.

One thing | can say with positiveness about the matter is that |
personally bund the reasoning employed within the Governing Body
to be incredible. | found it tragic that a time prophecy could be
proclaimed tdhe world as something solid upon which people could
andshouldconfidently rely, build their hopes, form their life plans,
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when the very ones publishing this knew that within their own col-
lective body there did not exist a unanimity of genuine, firm conviction
as to the rightness of that teaching. It may be that when viewed against
the whole background of the organizationOs decades dikotafend
shifting of dates, their attitude becomes more understandable.

Perhaps more incredible to me is that the ChairmanOs Committee
members, Albert Schroeder, Karl Klein and Grant Suiter, within about
two month®f their submission of their new idea on Othis generationO
listed the teaching about the start of ChristOs presence in 1914 as
amongthe decisive teachindsr determining whether individuals
(includingheadquarters staff members) were guilty of OapostasyO and
therefore merited disfellowshipment. They did this knowing that just
months before they themselves had placed in question the corollary,
companion doctrine regarding Othis generation.O

Throughout the half century in which the organization promul-
gated the concept of a 01914 generation,Q its span consistently provec
like a couch that is too short for comfort, and the reasonisgd
to cover that doctrinal OcouchO proved like a woven sheet that is too
narrow, not able to shut out, in this case, the cold facts of reality.

The leadership had made numerous adjustments and now had
few remaining options. There was the 1957 starting date for Othis
generationO proposed by mimrs Schroeder, Klein and Suiter, but
that seemed an unlikely choice. There was Albert SchroederOs idea
of applying the phrase to the OOanointedOO class (an idea that had be
floating around the organization for many, many years) which offered
certain advantagesNthere are always additional persons (some fairly
young) who each year decide for the first time that they are of the
OanointedO class. So this would offer an almost limitless extension
of time for the teaching about Othis generation.O

There was another option. They could acknowledge the historical
evidence placing JerusalemOs destruction twenty years later than the
SocietyOs 607 B.C.E. date. This would make the Gentile Times run
out (using their 2,520-year interpretation) about 1934. But such
enormous importance has been placed on 1914 and, as has been
shown, so much of the doctrinal superstructure is linked to it, that this
also seemed an unlikely step. . )

The inevitable signs of yet further Oadjustment of understandingO
began to appear with the February 1994, WatchtowerlIn it the
beginning of the application of JesusO statement about Osigns in sun
and moon and stars, and on the earth anguish of nationsO was moved
up from the year1914 to a point following the start of the yet future
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Ogreat tribulation.O Likewise, the foretold Ogathering of the chosen
ones from the four winds,O previously taught as running from 1919
onward, was now also moved to the future, following the start of
the Ogreat tribulationO and subsequent to the appearance of the
celestial phenomena. Each of the now-abandoned positions had
been taught for some fifty years. (See, as but one of numerous ex-
amples, théVatchtowerof July 15 1946.)

Though heralded as Onew light,O the changes simply moved Watch
Tower teachings closer to understandings presented long ago by those
the organization disdains as OChristendomOs scholars.O

In September 1994, the eighth printingQrfsis of Conscience
discussed this February 15, 1994 issue oiWagchtoweand its mov-
ing the application of portions of Matthew 24 forward to the start of the
Ogreat tribulation.O In that discussion | included the following thoughts:
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As stated, that information f@risis of Consciencevas printed in
September 1994. Jusirteen months latearticles appeared in the
November 1, 199%Vatchtowemvhich did almost precisely what had
been pointed to in that 1994 editiorGrisis of Consciencds indicated,
they nowunlinkedthe phrase Othis generationO (Matthew 24:34) from
the date of 1914, but stittainedthe date as Biblically significant.

_ This was accomplished by a new definition of the sense of
OgenerationOthis text.About 70 years agdhe Golden Agmagazine

of October 20, 1926, connected JesusO words about Othis generation
to the date of 1914 (as did subsegWatchtowemagazines). Some
25years later, the June 1, 199¥atchtowerpage 335, in connection

with 1914, stated, OHence our generation is the generation that will
seethe stariandfinish of all these things, including Armageddon.O

In the July 1,1951, issue, page 404, Othis generationO was again linked
to 1914. Of Matthew 24:34, it said:

The actual meaning of these words is, beyond question that which
takes a Ogeneration@he ordinary sense, as at Mark 8:12 and Acts
13:36, or forthose who are living ahe given period.

It then added:

This therefore means th&pbm 1914a generationshall not
passtill all is fulfilled, and amidst a great time of trouble.

For over forty years thereafter Watch Tower publications continued
to assign éaemporalsense to the OgenerationO of Matthew 24:34. The
aging of the 1914 generation was pointed to again and again as clear
evidence of the shortness of the remaining time.

In the revised 1995 definition, however, rather than having param-
eters oftime limitations or any sedtarting pointthe OgenerationO
is insteadsaid to be identified, not temporally, but qualitatively, by
its characteristicsas in the reference to an Oevil and adulterous genera-
tionO inJesusO time. OThis generationO is now said to be Othe people
of earth who see the sign of ChristOs presence but fail to mend their ways.C

1914 is not discarded, however, something the organization could
not do without dismantling the major theological structure and
distinctive tenets of the religion. 1914 remains as the claimed date of
ChristOs enthronement in heaven, the beginning of his second, invis-
ible, presence, as also the start of the Olast days.O And it still figures,
though obliquely, in the new definition of Othis generation,O since the
Osign of ChristOs presenceONwhich the doomed ones see and reject o
ignoreNsupposedly began to be visible worldwide from and after 1914.
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What then is the significant difference? It is that now, to qualify
as part of Othis generation, O a person need no longer haabveeen
in 1914to form part of Othis generatloA@onecan see the supposed
Osign of ChristOs preseraigdy timeRNeven if for the first time in
the 1990s, or for that matter in the third millenniumNand still qualify
as part of Othis generation.O This allows the phriisattfsee of any
starting dateand reduces considerably the need to explain the
embarrassing length of time that lrdapsed since 1914, and the
rapidly dimnishing ranks of persons who were alive at that date.

Perhaps the most graphic evidence of this change is seen in the
masthead of thawake!magazine. Up until October 22, 1995, it read:

The statement that Othis magazine builds confidence in the
CreatorOpromise of a peaceful and secure new wostbrethe
gererationthatsawtheeventof 1914passegaway,O appeared year
afteryear from 1982 until October 22, 1995. With the November 8,
1995 issue, the statement was altered to read:

All reference to 1914 is now deletedgsenting graphic evidence of
this crucial changeNas well as, in effect, indicating that Othe CreatorO
had somehow reneged on his OpromiseO tied to the 1914 generation.

It remains to be seen what the ultimate effect of this change will be. |
would think that those feeling its effects most acutely would be those
older,longtime members who had embraced the hope of not dying be-
fore the realization of their expectations regarding the complete fulfill-
ment of GodOs promises. Proverbs 13:12 says that Ohope deferred [ex-
pectatiorpostponedNW] makes the heart sick, but a desire fulfilled
is a tree of life. (NRSV)Any feelings of heartsickness these may now
experience are not the responsibility of the Creator but of the men
who implanted and nourished in them false expectations tied to a date.

Those younger or more recently affiliated will not likely feel as
severely the impact of the change. Itis, after all, clothed in language
that makes no acknowledgment of error on the organizationOs part,
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but which shrouds the change in terms of Oprogressive understandingC
and Oadvancing light.O The May 1, 188&htower(pagel3) says;
OOur progress in understanding the prophecy in Matthew chapters 24
and 25 has been thrilling,O this, while contemporaneously discard-
ing one interpretation after another taught for years as divine truth!
The many newer ones may not be aware of the intense insistence with
which, for decades, the 01914 generationO concept was advanced,
how positively it was presented as a certain indicator of the Onear-
ness of the,end.O They may not realize how adamantly the 01914
generationO teaching was presented as being, not of human origin,
but of divine origin, not a timetable based on human promise, but
based oGod(somise.O This 40-year-long, implicit tying of God and

his Word to a now-failed concept only adds to the heaviness of the re-
sponsibility. One is reminded of JehovahOs words at Jeremiah 23:21.:

| did not send the prophets, yet they ran; | did not speak to them,
yet they prophesied.

This basic change can only have come as the result of a Governing
Body decision. As shown, the essential issue involved came up for
discussion as far back as the 1970s. One cannot but wonder as to
the thoughts of the Governing Body membexay, what sense of
responsibilitythey feel. Every member of that body knew then and
knows now what the organizationOs record has been in the field of
date-setting and predicting. Through the publications this is excused
on the basis of Oa fervent desire to realize the fulfilment of GodOs
promises in their own time,O as if one cannot have such fervent
desire without presuming to set a timetable for God, or to make
predictionsand attribute them to God, as based on his Word. They
know also that, despite mistake after mistake, the organizationOs
leaderkept on feeding its membership new predictions. Kmew
that the leadership has consistently failed to shoulder full responsi-
bility for the errors, to admit that it, the leadership, was simply and plainly
wrong. They have sought to protect their image and their claim to au-
thority by endeavoring to make it appear that the errors were those of
the membership as a whole. In an article on OFalse Predictions or True
Prophecy,O the June 22, 199%ake!(page 9) said:
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The November 1, 1998/atchtowemagazine presenting the new teach-
ing regarding Othis generationO follows the same tactic, saying (page 17):

The leadership thus shrugs off the responsibility that rightfully
rests with them, piously counseling the membership on their spiritual
outlook as if it werdgheir wrong spiritual viewpoint that produced
the problem. They do not acknowledge that the membesshipates
nothingand that the membership embraced hopes as to various dates
solely becauséhe leadersf the organization fed them material
clearly designed to stir up such hopes, that every date mentioned and
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all the Osurmising,® OconjecturesO and Ospeculations@tonsOcalcu
connected to those dates, originated, not with the membédyahipith

the leaderslt is somewhat like a mother, whose children become ill
with indigestion, saying of such children, OTheyrenOt careful
about what they ate,O when in fact the children siratgywhat

the mother served them. And not only served thennsigtedthat

the food should be accepted as wholesome, part of a superior diet
unobtainablelsewhere, so much so that any expression of dissatis-
factionwith what was fed them would bring threat of punishment.

The men now on the Governing Body all know that, for as long
as any of the organizationOs teachings connected with the 1914 date
were in effect, any open questioning or disagreement regarding these
could and did bring disfellowshipment. They know that the very
Oheart of wisdomO that tvatchtowerarticle now urgesNa heart
that avoids speculation based on dates and which focuses instead on
simply living each day of our lives as unto GodNis the very same
OheartO that some members of the Brooklyn headquarters staff sought
to convey, and that it was their position in this exact regard that
formed a principal part of the accusation on which they were judged
as Oapostate.O What the thoughts of the Governing Body members
involved are today | do not know. | can only say that, had | been a
party to the presentation now made and its failure to make an open
and manly acknowledgment of responsibility for having seriously
misled, and for having seriously misjudged other sincere Christians,

I do not see how | could escape feeling some sense of moral cowardice.

It is difficult not to be impressed by the contrast between this course
and that taken within another religion guilty of making similar
time predictionsthe Worldwide Church of God. After the death of its
longtime leader, Herbert W. Armstrongtie late 1980¢he new
leadership published an article in the March/April issue of the
religionOs main publicatiofhe Plain Truthmagazine. The article was
titted OForgive UOur Trespassesd@nhd began by sayin@The
Worldwide Church of God, sponsor ©lhe Plain Truthmagazine,
has changed its position on numeraarggtheld beliefs and practices
during the past few years.Qdetailing these, it also said:



272 CRISIS OF CONSCIENCE

Such frank admission and acceptance of responsibility for harm are
not found in Watch Tower publications. Knowing them personally, | am
satisfied that many of the men on the Governing Body are sincere in the
belief that they are serving God. Unfortunately, that belief is accompa-
nied by a parallel belief that the organization they head is GodOs chan-
nel of divine communication, superior to all other religious organizations
on earthNa belief that gives evidence of a state of denial, in which they
do not allow themselves to face the reality of the organizationOs flawed
course and record. Whatever their sincerity in their desire to serve God,
it regrettably has not protected them from a remarkable insensitivity to
the potential disillusioning effect of their failed apocalyptic predictions,
the weakening effect this can have on peopleOs confidence in the reli-
ability and worth of the Scriptures.
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The preceding document is the will prepared by Charles Taze
Russell, founder of the Watch Tower Society and its magazine,
as published in thevatch Toweof December 1, 1916.

For Chapter 5

Following are paragraphs from the May 1, 199%@Gtchtower
presenting aeversal of position regarding the Oalternative serviceO
issue discussed in Chapter 5.
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For sake of comparison, sample portions of the 14-page memo-
randum | submitted to the Governing Body in 1978 are here re-
produced. This is, obviously, only a small fraction of the evidence
presented then, some 18 years before they finally acknowledged
that alternative service should be a matter of conscience.
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1 Asstated, thisis only a small sampling of the 14-page memorandum supplied each member
of the Governing Body in 1978. Though not as extensive, several branch offices offered
similar evidence. The Governing Body allowed the traditional policy to remain in effect for
another 18 years, at a cost of years in prison for thousands of young Witnesses.
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For Chapter 10

As noted, the approach of the year 2014, marking 100 years since the
prominent Watch Tower date of 1914, certainly presents a problem
for the organization and its concern to maintain a mindset of date-
related urgency among its members.

What appears to be an attempt to introduce a new time-fac-
tor that will serve that purpose appears in the December 15,
2003 Watchtower(shown on the following page) which con-
tains major articles that seek to draw a parallel between con-
ditions in NoahOs day and leading up to the Flood and the con-
ditions existing from 1914 on up to the final time of judgment.

As can be seen in the photocopied material, reference is
made to the period of 0120 yearsO at Genesis 6:3 and this is
followed by the statement, OWhat about us? Some 90 years
have passed since the last days of this system began in 1914.0
It requires only elementary arithmetic to discern that 90 sub-
tracted from 120 years leaves 30 years and that 30 years added
on to the year 2003 (when the article was publishedyld
lead to the year 2033Hence, if the parallel drawn had basis
in fact and held true, the final act of GodOs divine judgment
upon the world would be due to occur by that date. Though the
publishers of th&atchtowemagazine know, from their long
experience with failed date predictions, that they should avoid
saying precisely that this means that only 30 years remain be-
fore divine destruction, they clearly plant the seed for specu-
lation, perhaps seeking to mitigate the effect of the approach
of the year 2014, now just a decade away.

A former presiding overseer in Germany, had communica-
tion with a Witness who attended an annual meeting at the
German branch office and said this man remarked that such
implication was already being talked of. The former presid-
|ng overseer personally commented on this presentation, say-
ing, Ol donOt expect to be alive in 2033. But if | were and
nothing happened to support the focus on that date, | have no
doubt that awatchtowerarticle would soon appear, saying,
ONow remember, it rained 40 days and 40 nights prior to the
Flood. So, if we take the rule of Oa day for a yearO (Ezekiel
4.6) that indicates that we may expect the final destruction to
come within 40 years.O There is a certain viciousness that al-
lows men to play with peopleOs hopes and lives in that way.
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For Chapter 12

This is the letter sent in response to the citdtora judicial hear-
ing by the East Gadsden Congregation of JehovahOs Witnesses:
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Following is the complete letter sent as an appeal from the decision
of the Gadsden judicial committee to disfellowship me:
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[End of the copy of Peter GregersonOs letter. What follows is the
continuation of my appeal letter.]
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A copy of the appeal letter was sent to the Governing Body along
with the following letter:
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Following is my letter of December 20, requesting a change in the
appeal committee selected by Circuit Overseer Wesley Benner:
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Copies of that letter were sent to the Governing Body and to the
Service Department along with the following letter:
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I had now written to the Governing Body three times requesting
some expression from them (on November 5, December 11 and De-
cember 20), as well as sending letters to the Brooklyn Service De-
partment. In the eight weeks that passed from the time of writing the
first letter until my ultimate disfellowshipment, none of these letters
was answered. They were not even acknowledged.
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